) [ hereafter Scripture] which actually opens the "Great Peace Part" ("Taiping bu" ) in the Taoist Canon of the Zhengtong (1436-49) era of the Ming dynasty (1368-1644), but a distinct work bearing the title Great Peace Scripture Digest (Taiping jing chao ) [hereafter Digest]. Since the Scripture lacked its irst thirty-four chapters (juan ), the Ming editors-or editors of earlier Taoist Canons perhaps-substituted for these missing parts this shortened rendition. This paper is a thorough textual analysis and reassessment of this text.
Locating the Digest before the Scripture, rather than elsewhere in the Canon, resulted in two lasting problems. First, it blurred the distinction between them, so much that modern reference materials commonly list both texts as a single item. Such is the case in the catalogues of Taoist canonical scriptures established by Léon Wieger, S.J. , the Harvard-Yenching Institute, and the École Française d'Extrême-Orient. 1 Only the most recent catalogues inally make the distinction. 2 Secondly, while late nineteenth-century and early twentieth-century scholars carefully distinguished between the two texts, most of their successors indiscriminately referred to these texts as if they were a single source. Partly responsible for this mishandling was Wang Ming's (1911-92) Press, 2004) , gives "1101a" for the Scripture and "1101b" for the Digest. Schipper also wrote the synopses of both texts. edition of Great Peace material, the Taiping jing hejiao , published in 1960 and reissued, with a handful of minor adjustments, in 1979. 3 On the assumption that the Digest is an abridged edition of the Scripture, Wang attempted a general reorganization requiring the former to be partitioned and relocated within the incomplete structure of the latter so as to restore as much of the morphology of the original Great Peace Scripture as possible. This groundbreaking work soon imposed itself as a major reference tool, leading an increasing number of authors to omit any distinction between the Scripture and its Digest, despite Wang's editing marginalia.
historiography
Overshadowed by the master text from which it derives, the Digest has drawn little scholarly attention. Oyanagi Shigeta pointed to similarities between Scripture and Digest material. 4 Tang Yongtong (1893 -1964 performed the irst textual comparison, showing that the Digest is an edited rendition of the Scripture, and ofered a dating theory for the former (see next paragraph). 5 Fukui Kōjun (1898-1991) added a hypothetical authorship to this theory. 6 Ōfuchi Ninji was the irst to stress that the earliest source to mention the Digest dates from a period much later than that Tang and Fukui suggested. 7 Wang Ming focused on the irst chapter of the text and showed how it borrowed heavily from a cluster of Six Dynasties Taoist hagiographical sources, suggesting that the chapter is apocryphal. 8 Three scholars shed light on this case of intertextuality and, against Wang, contended that this chapter was either a preface to the Digest mistakenly substituted for its irst chapter by Ming editors of the Taoist Canon, or even a part of the original Scripture. 9 But, in doing so, they paid no attention to the remaining nine chapters of the text.
The year following the publication of Wang Ming's edition, Yoshioka Yoshitoyo (1916-79) published a transcription of a Sui (581-618) manuscript from Dunhuang (Gansu) bearing the shelf mark Stein 4226 and the end-title "Great Peace Part, Chapter 3. Taiping jing hejiao, ed. Wang Ming (Beijing: Zhonghua shuju, 1979) . Both the edition notice and Wang himself call the 1979 reissue a "reprint" (chongyin ) . In a postscript to this reprint, Wang explains that only "a few unit titles, notes and punctuation marks" could be revised because the layout of the original edition did not allow for substantial alterations (p. 761).
4 2" (Taiping bu juan di'er ) [hereafter S.4226] . 10 The bulk of S.4226 consists in a table of contents of a Great Peace Scripture organized into 10 parts (bu ), each part containing 17 chapters (juan ) and each chapter in turn containing a varying number of textual units, for a total of 170 chapters and 366 units. Comparing S.4226 with the Scripture suggested that the latter contains about one third of the original text-exactly 57 chapters and 129 textual units, deprived of "part" (bu) numbering. The original division into ten parts must have been dropped as a result of textual losses amounting to ive full parts, plus scattered chapters and units. 11 Furthermore, comparison of S.4226 and the Digest conirmed Wang Ming's assumption that each chapter of the latter-leaving out the peculiar irst chapter-is an adapted rendition of an entire "part" (bu) of the Scripture.
Yamada Toshiaki isolated sections containing elements pointing to a former dialogue form and suggested that they originate in a now lost Scripture of All-Pervading Great Peace (Taiping dongji jing ), supposedly a core text in the revealed corpus of the Heavenly Master (Tianshi ) church. 12 Actually, this title appears only once in the entire Taoist corpus, moreover in a quotation of a work today lost, and nothing from its contents has survived, to the point that its very historical existence cannot be ascertained. 13 In the West, a few scholars pointed to interesting features of the Digest and raised questions about its nature, but the topic always remained incidental in their work. 14 The most noteworthy and recent efort to reinstate the text as an independent work is K. Schipper's synopsis in the Companion. Schipper suggests that the author of the Digest "probably used a diferent version" of the Great Peace Scripture than the one preserved in the Canon and admits that, as his Chinese and Japanese predecessors suspected, the irst chapter may not be "apocryphal" at all. 15 .15b-16a. The latter quotation, evidently borrowed from the former source, adds that the so-called "Taiping dongji jing" is now lost. Whether it ever existed as an independent work or not, the Taiping dongji jing may be seen as relecting a short-lived attempt by the Heavenly Master church to take over the Great Peace tradition as it was being reinstated by the Upper Clarity (Shangqing ) school within the oicial history of Taoism. 14. B. J. Mansvelt Beck, in "The Date of the Taiping jing," T'oung Pao 66.4-5 (1980) 
ancient and modern editions
The sole extant ancient edition of the text is the version preserved in the Ming Taoist Canon. 17 This edition has numerous faulty characters and in places, as we shall see, a rather erratic layout. Wang Ming widely used it to prepare his collated edition, whence all other critical editions of Great Peace material derive. 18 The volume bearing the title Taiping jing in the "Zhuzi baijia congshu" series actually includes both the Scripture and its Digest. This anonymous edition is basically a photocopy of the original pages of the Ming Taoist Canon with superimposed punctuation marks and a condensed page layout (one page and a half per page) to it the series format. Since all the original running titles and page numbers were deleted and the editing did not allow for character correction, the Zhizi baijia congshu edition is not fully satisfying. Still, it provides a unique punctuated version of the original pages of the Digest. 19 Wang Ka prepared the single existing critical edition of the Digest for the Zhonghua daozang collection. Despite the length of the original material, Wang Ka's critical apparatus is limited to ten corrections (pp. 255-58, 295, 314, and 316) , plus four endnotes (pp. 242, 260, and 317) . His own punctuation frequently departs from that of the "Zhuzi baijia congshu" edition, and not always justiiably so. In addition, the original section layout has been tampered with, as, following Wang Ming's critical edition, many sections were broken up into shorter textual blocks. 20 Furthermore, as elsewhere in the Zhonghua daozang, the text is marred by an undeined number of misprints. 21 A truly reliable critical edition of the Digest is still hoped for.
textual morphology
Sketching the basic morphology of the Digest is fairly easy. The text is divided into ten chapters numbered 1-10 with a twin part (bu) numbering according to the ten Heavenly Stems, jia to gui . Each chapter has a number of pages ranging from 8 to 42, a single title or, more often, none, and is divided into sections, the breaks between which are more or less obvious, 22 and of unequal length: Chapters  1st 2nd 3rd 4th 5th 6th 7th 8th 9th 10th 10  Pages  8  17 28 18 16 30 42 20 19 14 212  Sections  5  12 18 5  6  19 26 18 23 18 150  Titles  1  --1  --1  ---3 17. Da Ming Daozang jing (1444-45), fascicles 746-47 (Shanghai: Commercial Press, 1923-26 reprint) . The edition used in this paper is the Xinwenfeng (Taiwan) reprint, which, as far as the Scripture and Digest are concerned, is identical to the former edition.
18. On these critical editions, see Grégoire Espesset, "Editing and , vol. 7 (Beijing: Huaxia, 2004), 242-317. 21. For example, p. 307c, col. 12, xian should read shen . 22. In addition to self-evident section breaks, some sections seem to end with a full seventeen-character column, in which cases the section breaks I propose in the appendix below remain tentative.
The whole text has a single illustration covering half a page (6.18b.1-10) and a single editorial note (8.4b.8). 23 There are three puzzling occurrences of "kou kou"
(1.7b.4, 2.7b.2, and 7.5b.2). 24 Wang Ming understood the phrase " " as meaning "instructions transmitted by word of mouth" and retained the reading kou in this case, using squares to denote textual lacunae in the remaining two cases. 25 All other critical editors followed Wang, with the exception of Yu Liming , who substituted two-character phrases for all three instances. 26 Interestingly, in the third case, the parallel passage in the Scripture also reads kou kou (109/177.1b.2), 27 suggesting that, contrary to Schipper's views, the Digest may well have been compiled after a Great Peace Scripture close to the canonical edition. This theory is strengthened by many instances where the Digest compiler evidently avoids the occurrence, selecting material located before and after it, or ignoring it. 28 In its present condition the text has two obvious lacunae at the bottom of columns, hence perhaps caused by material deterioration, appearing as blanks the size of a single character (6.18a.4) . 40 Whether jing was omitted or not in the title of the irst work mentioned by Jia, the passage bears no ambiguity and hardly supports an interpretation of both references as inconsistent allusions to a single work. Quite the contrary, Jia Shanxiang clearly distinguished the "Great Peace Digest" from Lüqiu Fangyuan's own unnamed rendition. In contrast with the tenfold structure of the former, the latter's internal organization is always described as comprising "twenty chapters" (juan ), "thirty" or "thirteen units" (pian ), in the sources quoted by Wang Ming. 41 33. In the Digest, their distribution by chapter is as follows: 42 But parallel passages in the Digest and Secret Directives (see appendix) show discrepancies in their phraseology, casting doubt on their hypothetical common authorship. Besides, the Secret Directives always have li where the Digest reads zhi . Indeed, the latter character is absent from the Secret Directives-which would support a Tang date for their source-while both do appear in the Digest, as noted above.
A 17-character quotation from a Great Peace Digest (Taiping chao , which echoes the title given by Jia Shanxiang a century earlier) in Wang Xichao's commented version of the Jiutian shengshen zhang jing (prefaced 1205) matches perfectly a passage in Digest Chapter 1 ( § 2). 43 This perfect match and the closeness of titles suggest that both authors referred to the same source. In any event, this quotation shows that the Song Great Peace Digest did include material very much in line with the so-called apocryphal irst chapter of the extant Digest. As Wang Ming proposed, 44 it may well be that a textual substitution took place during the editing process of the Ming Taoist Canon in order to make up for the loss of Digest Chapter 1, a loss Kusuyama Haruki ascribes to the destruction of Taoist texts during the Zhiyuan era (1335-40) of the Yuan dynasty. 45 But it must be stressed that the material substituted for Chapter 1 was, by that time, already part of the Digest itself-not of exogenous origin.
literary structure of the great peace scripture digest
This preliminary survey raises a number of questions concerning the editorial process leading from Scripture to Digest. Due to the close intertextual relationship between the two texts, analyzing the literary structure of the latter in the light of the former and of the table of contents from S.4226 is arguably the best initial approach to answering some of these questions. The following analysis of the Digest contents uses the section ( §) as a basic textual sample. The Digest structure is compared to that of the Scripture and, where the Scripture has lacunae, to that of S.4226. The aim of this analysis is to identify the greatest possible number of Scripture units adapted in the Digest and of Scripture unit titles transcribed in the Digest at body text level; to reveal the method used to compile the Digest; and to isolate its stylistic features. Great Peace Scripture quotations from a range of third-party sources that match the Digest but not the Scripture are included for comparison. The chapters are grouped as follows: Chapters 1 and 10, a special case of textual relocation; Chapters 2 and 8-9, a straightforward case due to their lack of counterpart in the Scripture; and Chapters 3-7, a more complex case, since the contents of the Scripture allow for comparison.
Chapters 1 and 10
The current Chapter 1 of the Digest difers radically from the Scripture contents and from the S.4226 list of units. It opens with a 32-character sentence that evidently functions as a title, despite being not set at the usual distance from the upper margin. The contents of the chapter were shown to derive from a cluster of Upper Clarity sources. 46 Half a dozen Great Peace Scripture quotations in early Tang and later sources match various passages in this chapter. The earliest of these quotations give "Great Peace Scripture,
[ ] as their source. 47 This is all the more interesting since all twelve units (192) (193) (194) (195) (196) (197) (198) (199) (200) (201) (202) (203) from Chapter 114 of the Great Peace Scripture do not appear in the corresponding Digest Chapter 7. As a result, it seems probable that the current Chapter 1 is the abridged rendition of a unit or units inspired by Upper Clarity, which used to be located in Chapter 114 of a Tang version of the Great Peace Scripture (the "current" Chapter 114 in the Ming Scripture has no comparable contents). Perhaps it originally belonged to Chapter 7-a rendition of Part VII, which contains Chapter 114-before being relocated to its present opening position. There it plays a role similar to that of the hagiographical postscript inserted after the table of contents in S.4226 (cols. 295-346) and of the Preface to the Doubled Characters of the Great Peace Scripture (Taiping jing fuwen xu ) appended to the Scripture since the Ming Taoist Canon at the latest. Relocating this ive-page passage may have been prompted by its peculiar nature as much as by the exceptional length of Chapter 7, which is still the longest chapter of the Digest.
Not a single unit title from S.4226, Part X (319-66) is to be found in Chapter 10. Instead, every unit title from Part I (Chapters 1-17) may easily be identiied therein, almost always located in the opening column of a section. The sequence thus extracted closely follows S.4226, with a single exception (a section appears to be misplaced). A few titles longer than their S.4226 equivalents probably derive from end-titles. 48 Two sections lack identiied titles, but matching quotations in two diferent sources suggest that both originate in unit 1, now 49 The earliest available Great Peace Scripture quotation closely matches passages from both Chapters 10 and 4, but many textual elements have been edited out of the shortest version (that in Chapter 10), pointing to a later rendition. 50 In sum, the "current" Chapter 10 of the Digest is a systematically shortened rendition, including most of the unit titles, of Part I of the Great Peace Scripture. As such, it was undoubtedly the "original" Chapter 1 of the Digest, before being replaced by a summary or summaries from Chapter 7 and relocated at the end of the work, where it replaced the "original" Chapter 10, today lost. This structural alteration must be kept in mind when analyzing the morphology of the Digest as a whole.
Chapters 2, 8, and 9
Chapters 2, 8, and 9 are assumed to render Parts II (Chapters 18-34) and VIII-IX (Chapters 120-53) of the Great Peace Scripture, for which S.4226 gives 23, 48, and 57 unit titles respectively, numbered 18-40 and 214-318. In Chapter 2 about two-thirds of the titles from Part II can be identiied tentatively, and nine sections open with titles transcribed at body text level, while the title of unit 20 in S.4226, Part II appears in Digest Chapter 3-another case of textual relocation. Only half of the titles from Part VIII can be identiied tentatively in Chapter 8, as omitted units multiply from mid-chapter onwards. In Chapter 9, twenty-two titles from Part IX cannot be traced, and the single occurrence whose format could suggest a title merged in the opening column of a section has no equivalent in S.4226-it is probably the end-title of an unidentiied unit or chapter. In contrast to Chapters 2 and 10, not a single title from S.4226 identiied in Chapters 8-9 occupies the opening column of a section.
Three Great Peace Scripture quotations in pre-Tang and Tang sources match passages in Chapter 2, including a discursive passage, where the quotation has retained a dialogue form, and two passages in two consecutive pages, which match the opening and ending columns of the quotation but not the intervening part. 51 Another Tang quotation, in 125 characters, matches a passage in Chapter 8, but the Digest rendition has only 57 characters. 52
Chapters 3 to 7
Digest Chapters 3-7 correspond to Scripture Chapters 35-119 and S.4226, Parts III-VII. Both Scripture and S.4226 are known to unfold almost perfectly parallel structures, lacunae in the Scripture notwithstanding. Digest Chapter 3 appears to be somewhat in disorder, its twenty-six summaries irst following the Scripture sequence before returning to some of the skipped units, omitting twelve units. In Chapter 4, the sequence of twenty summaries condensed in ive sections follows, with eight omitted units, that of the Scripture-before and after a lacuna corresponding to 60% of the material-and of S.4226, Part IV. CT 1130 , 4.8b (cf. CT 1101 .
entirely missing (more than 75% of the material), of S.4226, Part V, albeit in disorder and with the omission of seven units. The thirty-two summaries in Chapter 6 also show some disorder, following three numerical sequences, with eight omitted units. Chapter 7 contains twenty-eight summaries basically following the Scripture sequence. The longest chapter in the Digest, it also has the greatest number of sections (26) and of omitted units (18). Some identiications remain tentative due to Scripture lacunae. Wherever comparison with the Scripture is possible, one has a glimpse of the methods used to compile the Digest. Chapter 3 contains a majority of edited transcriptions (70%), a few instances of abridgement (27%), and two cases of textual elaboration (3%). 53 The corresponding Scripture material is usually found towards the beginning or middle of units. Chapter 4 contains transcriptions (90%) of material found in the irst pages of units-plus the closing sentence of a unit-and a minority of abridgements (10%). Chapter 5 comprises transcriptions (95%), and a single case of abridgement (5%), of material found at the beginning and middle parts of units. Chapter 6 contains transcriptions (98%), and also a single case of abridgement (2%), of material mostly found at the beginning of units, two passages even duplicating short units entirely. In Chapter 7 transcriptions of material ranging from a few columns to entire, or nearly so, short units are dominant (95%), completed by a few instances of abridgement (4%) and a single case of elaboration (1%). In sum, while keeping in mind that the corresponding Scripture contents show signiicant lacunae, transcription, abridgement, and elaboration account for about 89%, 10%, and 1% respectively of the contents of Chapters 3-7. Chapter 3, 27% of which is made up of abridgement cases, is the closest (in this group of chapters) to what an "abridged" rendition is expected to be.
As to the transcription of unit titles in the opening column of summaries, the quasi-regularity observed in Chapters 2 and 10 has no equivalent in Chapters 3-7, which seem closer to Chapters 8-9 in this regard. Chapter 3 has three end-titles opening summaries and only three identiiable titles, one of which belongs to Part II in S.4226. 54 Only four titles, plus an end-title, are identiiable in Chapter 4, which opens with one of the three formal chapter titles of the Digest. Three titles are found in Chapter 5-one of which opens a section-plus an end-title opening a section. A single title is located at the top of an opening column in Chapter 6, plus three titles merged in the text and an end-title at the head of a summary. Chapter 7 opens with a formal chapter title and four end-titles, one of which opens a section. As a result, if we reinstate the "current" Chapter 10 in its position as "original" Chapter 1 and relocate the "current" Chapter 1 somewhere within Chapter 7, the Digest shows a dramatic drop in transcribed unit titles from Chapter 3 onwards.
A few Great Peace Scripture quotations in third-party sources that present peculiar cases should be mentioned here, beginning with the Tang-era quotations. A quotation in the com-53. (a) "Edited transcription"-or simply "transcription"-reproduces source material under a partly altered phraseology; (b) "abridgement" ranges from leaving out entire sentences to simplifying the argument of a whole passage; (c) "textual elaboration"-or simply "elaboration"-denotes a passage without parallel in the corresponding Scripture unit. CT 296, 20.2a-b (cf. CT 1101, 3.22a) . Whatever its original location, the early, possibly third-century unit (see Prosodic patterns below), once lost from the Scripture, was preserved in either of the shortened versions mentioned by Jia Shanxiang, whence the Hunyuan shengji quoted it. The contemporaneity of the Hunyuan shengji (1191) and the Jiutian shengshen zhang jing (1205) suggests that both texts quote from the same Song Great Peace Digest.
mentary on the Book of the Later Han matches two passages, nearly identical, in Chapters 4 and 7. Each of the three readings has its own variants as well as erroneous characters. 55 Two quotations in an early eighth-century Taoist text match material in Chapters 4-5. The irst one runs parallel to the Digest passage, although both texts use notably diferent arguments and phraseology, while the second one, still in dialogue form, is longer and shows less editing than the corresponding Digest passage, which is strictly discursive. 56 In Song times one of the many Great Peace Scripture quotations in the Taiping yulan corresponds to two unconnected passages in Chapter 5, but it is impossible to decide whether this is a case of textual disorder in the Digest or a deliberate juxtaposition perpetrated by a contributor to the Song anthology. 57 6. literary forms of the great peace scripture digest
In contrast to the entire Scripture (not including the appended Preface to the Doubled Characters) and the remaining chapters of the Digest, whose form is either discourse or dialogue, the "current" Chapter 1 is predominantly narrative. However, a few instances of interrogative and closing formulae-simply called "speech tags" hereafter-serve the purpose of giving the chapter a dialogue form in line with other parts of the Digest. The fact that Chapters 1 and 7 display the highest number of occurrences (ive in each) of the speech tag shan zai ("Excellent!"), nearly unused in the remaining chapters, supports the hypothesis that the former was originally part of the latter.
Chapters 2-5 and 10 have a mostly discursive form and show the lowest amount of speech tags. Only the last two sections of Chapter 2 ( § § 16-17), two late sections in Chapter 3 ( § § 31 and 34), the opening section of Chapter 4 ( § 36), and the penultimate section in Chapter 10 ( § 149) are formally structured as dialogues and concentrate more than 85% of the speech tags used in these ive chapters. Chapters 2-3 also contain 85% of the speech tags used in the ive chapters-wen ("Question") and yan ("[A speaker] says") mostly. Remarkably, Chapters 5 and 10 use a single speech tag each: yuan wen ("I wish to learn") and yan respectively.
In contrast, the style of Chapters 6-9 is overwhelmingly dialogic, no more than 22 sections (out of 86) being strictly discursive. As we might expect, these four chapters show the highest amount of speech tags. Chapters 6, 7, and 9 contain more than half the speech tags occurring in the entire Digest (respectively 19, 24, and 25 occurrences), in particular qing wen ("May I ask"; 26 out of 27 occurrences), wen yue ("Question asked"; 12 out of 14 occurrences solely in Chapter 9), and yuan wen (10 out of 12 occurrences). The igure rises to 64% with the addition of those from Chapter 8 (10). In contrast to Chapters 2-4, speech tags are spread throughout most sections, not concentrated in isolated blocks. The stylistic peculiarity of Chapters 6, 7, and Of the 150 sections of the text, 60 (40%) are strictly discursive; 79 (about 52.5%) are mainly discursive but include scattered speech tags or traces of conversational formulae with, in a majority of cases, at least a personal pronoun or named speaker; and eleven (about 7.5%) are formally structured as dialogue. All the lecturing, dialoguing, or acting instances, plus the personal pronouns, mentioned in the Digest also appear in the Scripture. 59 This includes the term "Heavenly Master" (tianshi ), of which it has been said that it was "avoided" in the Digest. 60 Actually, the compound occurs 15 times in Chapters 3-7 of the Digest, with a peak in Chapter 6 (8 occurrences). As a result, it appears that most of the distinguishing features of the so-called textual "layers" or "strata" of the Scripture-which were and still are primarily deined by the literary form and the identity of the various speaking instances involved-have survived the transition between Scripture and Digest, albeit under an often edited format. 61 Therefore, attention should primarily be paid to the original features of the Digest-the format and internal structure given to it by the compiler-rather than to the "layers" it inherited from the Great Peace Scripture.
prosodic patterns of the great peace scripture digest
The prosodic features of the dozen versiied passages located in the Digest-not to mention those found in the Scripture-still await a full study. 62 Only Digest Chapters 1 and 9 seem devoid of such passages. Series of irregular heptameter verse are found in § § 7, 33, 45 (two series), 48, and 134; and of both irregular heptameter and tetrameter verse in § § 68 and 94. The greatest part of § § 36, 61, and 66-67 is composed in heptameter and tetrameter verse. The last columns of § 43 are composed in tetrameter, heptameter, and octameter verse. All these passages are rhymed. 63 In § 33, characters under the Zhi rhyme group classically include you and mu , both of which left the group and entered the Hou rhyme to it in the Scripture (68 and 102 occurrences); wen yue appears fourteen times in the Digest, but only once in the Scripture. The reverse is not true: yuan qing wen ("I wish I may ask") and fu yuan qing wen ("I wish I may ask again") occur respectively 17 and 6 times in the Scripture but are not found in the Digest.
59. However, again, the reverse is not true: two isolated instances of tiangong ("Heavenly Sire") in the Scripture (69.1b and 88.5a) read tianjun ("Lord of Heaven") in the Digest (5.1a; 6.3a). 60. Hendrischke, The Scripture on Great Peace, 349. 61. The earliest deinition of these textual layers or strata is due to Xiong Deji , who delineated three forms-dialogue (wenda ti ), prose (sanwen ti ), and conversation (duihua ti )-in his " Tai 66 Assuming that Luo, Zhou, and Yu's work is reliable, these instances leave little doubt as to the antiquity of at least parts of the source material from which the Digest ultimately derives.
conclusions and further hypotheses
Together with the Secret Directives and the Preface following the Scripture in the Taoist Canon, the Digest relects the endurance of the Great Peace tradition and its evolution over the course of the religious history of pre-modern China, and demonstrates that it fully deserves the status of independent work. Like the Scripture (a full-text edition, unfortunately incomplete) and S.4226 (a full table of contents, yet without contents), it should be deined as an ofshoot of the Great Peace Scripture rather than a by-product of the canonical Scripture. Due to numerous omissions of units, either isolated or grouped, and of entire chapters, the Digest cannot be considered a faithful shortened rendition of the Great Peace Scripture, even though it takes up all the major themes of the latter. It was nevertheless based on source material more complete than the extant Scripture, as shown by the fact that in places (the bulk of § 76, the irst half of § 77, 10 columns in § § 88-90) its contents supplement lacunae in the Scripture and, as Wang Ming noted, also shed light on the interpolated nature of some of the Scripture unit titles. 67 On the other hand, that source material must have been close to the Scripture, as is suggested by the compiler's strategy of avoidance as regards kou kou occurrences. Textual analysis sheds further light on the complex Digest/Scripture relationship. Of the 366 unit titles listed in S.4226, about 214 are identiiable in the Digest (less than 60%) while about 104 were apparently omitted. 68 In Chapter 6, the unique illustration of the Digest difers from those featured in Scripture Chapters 99-101 and none of the original illustrations from Chapter 103 is included in the corresponding passages in Digest Chapter 7. Characters, phrases, and, generally speaking, any textual entity deemed unnecessary for the understanding of the argument were omitted, as Hendrischke rightly remarked. 69 Nor does the literary form of the Digest faithfully relect that of the corresponding Scripture units. The dialogue form is much more than a mere matter of style, but the liveliest parts of the master/disciple interaction were evidently considered space-consuming or incidental or 64. Zhou Zumo, Zhou Zumo yuyan wenshi lunji (Hangzhou: Zhejiang guji, 1988), . See Wang's post-collation notes appended to his critical edition (Taiping jing hejiao, 752-57). 68. These igures remain tentative due to the uncertainty of some identiication cases. Also, the 48 unit titles in S.4226, Part X, cannot be taken into account since the corresponding Digest chapter is missing.
69. Hendrischke, The Scripture on Great Peace, 43, 64 (n. 169), 178 (n. 12), and 214 (n. 15).
both and in large part deliberately ignored. 70 It is clear that editing the Scripture contents into the Digest implied a textual standardization process. Nevertheless, instances of "textual elaboration" are too few to bear out the theory of an ideological transition between both versions. 71 As intellectuals in the ield of humanities, we tend to over-interpret phenomena, including textual phenomena, as necessarily relecting ideas of a higher order. To our disappointment, perhaps, the purpose of the Digest appears to be mainly pragmatic. In the age of manuscripts, the 366-unit Great Peace Scripture described in S.4226-wrapped into ten bundles (zhi ) containing seventeen chapters each-must have constituted a considerable bulk. The compiler of the Digest provided a condensed version of this work, one that was more convenient to use and whose reading would take less time. Pragmatism also explains why some of the shortest Scripture units were entirely, or nearly so, transcribed in the Digest, while only disconnected fragments of the longest ones could possibly be integrated-as exempliied by unit 179. Pragmatism too incited the compiler to bypass more and more material as he advanced through the longest parts of the Great Peace Scripture, lest his editing work should result in heavily disproportionate chapters. 72 Pragmatism again inspired the relocation of the "Text of the master's program" from Part II of the Great Peace Scripture (as per S.4226) to the Digest rendition of Part III (Chapter 3, § 16), doubtless in a move to rationalize the structure of the work by locating both the program and its dedicated set of explanations ( § 17) in the same chapter rather than pages away from one another. And pragmatism still justiies end-titles being occasionally preferred to regular unit titles, because the former, being usually longer than the latter, seem to encapsulate unit contents more aptly. Naturally we may conjecture that there were secondary motives beyond mere pragmatism. Scripture units 169-72, entirely composed in "doublecharacter" (fuwen ) symbolic script, were certainly left aside due to their length, but perhaps also because of their abstruse nature. Unit 159 had sexual connotations, like the "Yellow and Red" (huangchi ) rite for "merging pneumata" (heqi ) of the early Heavenly Master communities, 73 which was no longer agreeable to Buddhist-inluenced mores. Omissions also involve cases of repetition or thematic ampliication and technical matters deemed either of secondary import or obsolete. Some Scripture contents may even have seemed too complex for novices, who would have access to the unabridged text at a later stage in their vocational career, as well as lay readers-provided the compiler had this readership in mind-but both hypotheses cannot be proven.
The analysis makes it clear that, indeed like the Scripture, the Digest does not show enough homogeneity to be uncritically regarded as being the product of a single person at a single time. Several instances of apparent textual disorder prompted Wang Ming to point to 71. Cases of elaboration include the idea that nothing is better than practicing the method of "preserving unity" (shouyi ) to dispel the blame of Inherited Burden ( § 18); a lourish of detailed cosmic dysfunctions resulting from one's attention being focused on matters other than food, reproduction, and clothing ( § 31); and a threefold, phonic typology of pneumata-upper pneuma ( joy/music), emitting sound; middle pneuma (harmony); and lower pneuma (punishment), which is silent ( § 89).
72. Chapter 10 omits none of the 17 units in Part I (0%), a unique case in the Digest, whereas Chapter 8 omits 24 of the 48 units from Part VIII (50%), the highest igure in the Digest. "misplaced pages" (cuojian ). 74 Some summaries occupy two sections or more while some sections contain more than a single summary, and some column breaks (between sections) are evidently misplaced, in some instances right in the middle of a sentence. These instances are evidence of later clumsy editing by the Ming editors of the Taoist Canon at the latest. Certain regularly occurring speech tags or even isolated characters 75 were apparently understood as marking the beginning or end of summaries, on which assumption a number of section breaks were inserted. Though this method may have proved eicient in some cases, it also resulted in unnecessary textual (and reading) disruptions. The cases of redundancy mentioned above increase the overall feeling of textual heterogeneity. Strikingly, as the reader advances through the ten chapters, unit titles or end-titles transcribed at the head of sections become less numerous while opening speech tags multiply progressively. In general, this tendency relects the decrease and increase of zhi and li occurrences respectively, as the graph below shows: 76 Many theories can be imagined here but none proven. My own hypothesis relies on converging observations and the material reviewed above. It would be absurd for a solitary compiler in the middle of his work to change his method from a systematic treatment of 74. Taiping jing hejiao, ed. Wang Ming, 527, 539, and 753. 75. Taiping jing zhengdu, ed. Yu Liming, 3, points to a misplaced section break corresponding to an occurrence of hu in the middle of a heptameter line of verse. 76. Numerical data for the "Opening Titles & End-titles" and "Opening Speech Tags" curves appear on the left vertical axis (numbered 0-1.2); those for the "Zhi Occurrences" and "Li Occurrences" curves on the right vertical axis (numbered 0-3.1). These data express occurrences par page rather than per chapter, so as to show that curve luctuations are not the result of diferences in chapter length. On the horizontal axis, the "current" Chapter 10 appears in its location as original Chapter 1, while the igures corresponding to the "current" Chapter 1 are added to those of Chapter 7, its probable former location. The igures of the "current" Chapter 1 do not alter the overall propensity of the four curves. units, each covered in a dedicated section with an opening transcription of its title (and using a majority of zhi meanwhile), to a collective amalgamation of excerpts ignoring an increasing number of both units and titles (and now with a growing preference for li). It seems more rational to see the received Digest, whose heterogeneous nature is certain, as a conlation of shortened versions of the Great Peace Scripture in incomplete conditionat least two such versions, a Tang and a later one. But since in the Digest these strata of diachronic origin coexist in the same chapters and some section breaks result from a later arrangement, it is impossible to propose clear-cut groups of sections or even chapters. Only a general picture can be tentatively drawn before moving on to the appended linear analysis of the Digest.
The irst source material for the Digest would be Lüqiu Fangyuan's collection of "selections" from a Tang edition of the Great Peace Scripture whose Part VII included Upper Clarity-inspired units. This source was compiled mainly using the method of edited transcription as deined above (see n 53). The relevant sections tend to ignore unit titles and to open with speech tags instead, often amalgamate unit summaries without a column break, and show a majority of li occurrences due to the Tang avoidance. From this source we could derive a stratum comprising the "current" Chapter 1 (as part of Chapter 7), most of Chapters 4-9, plus isolated sections in Chapters 2-3. This stratum is exempliied by § 93 (Chapter 8), where the Tang philological note appears. This section amalgamates summaries of six diferent units, has four occurrences of li but none of zhi, and no opening title. Also evidencing a Tang date are sections 68-69 in Chapter 7. Both without opening title, they list eighteen guidelines where the corresponding Scripture unit 173 has a set of nineteen and a title matching this igure. In S.4226, the same title reads "eighteen" (col. 346)-the very number of guidelines in the Digest. Another signiicant fact is that, unlike most post-Tang quotations, Great Peace Scripture quotations in Tang sources often have a dialogue form. 77 This suggests that the dozen sections or so in formal dialogue form scattered through Chapters 2-4, 6, and 9-10 could also derive from Lüqiu Fangyuan's "selections" from a Tang edition of the Great Peace Scripture.
The second source material for the Digest would be the pre-Song or early Song Tai ping chao (anonymous), from which the title of the extant text ultimately derived, probably coined by the editors of the Ming Taoist Canon. The format of sections neatly starting with a unit title transcribed in their initial column and abstracting a single unit at a time matches the purpose of the Great Peace Digest known to Jia Shanxiang, namely, in his own words, to "clarify in broad outline the titles of the units of the original Scripture." From that source would derive a second stratum including most of the "current" Chapter 10 (the "original" Chapter 1) and Chapter 2, large portions of Chapter 3-which, as already noted, reveals the highest use of the abridgement method-and isolated sections in Chapters 4-7 and 9. Since its focus was on explaining rather than providing excerpts, this second source edited out most of the dialogue components of the Great Peace Scripture. After all, early imperial times were long gone, and with them perhaps the favor the dialogue form had enjoyed among "many great Han thinkers" for its rhetorical persuasiveness. . Harmonizing relations among all superhuman entities would beneit the entire universe. (Unidentiied unit) § 9 (2.5a.9-b.5) "Method: To preserve unity and illuminate it" (cf. S.4226, II/27/27) is a meditation practice consisting in visualizing light in one's body. 81 (2.5b.5-6a.7) "Excellence and mediocrity in practicing the Way" (cf. S.4226, II/29/29) deals with the Way and the consubstantiality of Heaven and Man.
79. References under the format "S.4226, part/chapter/unit" are to the literary structure of the table of contents in S.4226. Whenever a section contains abridgements of more than a single unit, a line break marks the beginning of each new summary. Question marks signal tentative identiications based on thematic or textual analogies. Whenever appropriate, full references to the corresponding Scripture passage or passages follow each summary.
80. 2) deines both notions in relation to the completeness of agricultural products rather than to the hoarding of riches (cf. 35/41.1a.6-3b.8; 9a.2-3) . 83 (3.2a.3-9) Should they abstain from reproducing, men (Yang) and women (Yin) would interrupt the lineage of 2) The malevolent are made aware of the forthcoming pneuma of Great Peace so that they may amend their conduct (cf. 35/43.13a.1-5) . 85 (3.2b.2-10) "Instruction: The king pursues relieving Inherited Burden" (cf. S.4226, III/37/48; 37/48.3b.5) relates how the Ancients prevented the accumulation of the ill efects of misbehavior (cf. 37/47.1a.7-8; 1b.2-4; 8; 2b.8-9) . 86 (3.2b.10-3a.6 ) Unity being at the root of everything, nothing is better than preserving unity in order to dispel Inherited . 87 (3.3a.6-4a.5) Deinition of the four constraints (cf. 40/52.1a.3-b.7; 2b.5-3a.1; 4-7) . 88 82. The last sentence ("Practicing good speech is not as good as putting [it] into practice on oneself" , 2.13b.6) might echo another unit title (S.4226, II/28/28?). 83. The transcribed title actually corresponds to the next summary. For a translation of the unabridged unit, see Hendrischke, The Scripture on Great Peace, [95] [96] [97] [98] [99] [100] [101] [102] [103] [104] . The four constraints are: children cannot imagine their parents departing; lovers cannot leave one another; love shifts from spouse to children; and the impotency of old age. Translation of the unabridged unit in Hendrischke, The Scripture on Great Peace, As writings multiply, the root (texts free from editorial alterations) should be preserved. Why numbers begin with one and end with ten (cf. 40/53.3b.6-5b.1) . 89 § 20 (3.5b.5-3.6a .5) The best among eight types of government is the one taking Heaven as a model (cf. 40/54.6b.7-7b.6) . 90 § 21 (3.6a.5-b.5) How to extract the best contents from all writings of the Upper, Middle, and Lower Ages that deal with the Way (cf. 41/55.1b.4-2a.7) . 91 § 22 (3.6b.5-7b. 10) The speciic duties of each ontological category in a nine-fold hierarchy of men appointed by 7-2a.10; 2b.4-4a.4; 4b.6-5a.6; 5b.1-6; 6a.6-b.1; 7b.9-8b.2) . 95 § 25 (3.12b.5-13b.1) A single good word has more value to the ruling family for establishing Great Peace than any amount of gold (cf. 46/62.1a.10-b.10; 2b.6-3a.6; 4a.2; 4b.7) . 96 (3.13b.1-9) The best subjects endeavor to make the rule of their sovereign easier and to ind wondrous medications to secure his longevity (cf. 47/63.2b.10-3b.4). 97 § 26 (3.13b.10-14a.7) The most ilial child strives to increase the longevity of his parents and alleviate the pains of old age (cf. 47/63.4b.1-8). § 27 (3.14a.8-b.5) The best disciples follow their master's teachings and promote his oicial career once their education is completed (cf. 47/63.6a.4-b.4). § 28 (3.14b.6-10) The ruler should subdue people with the Way and Virtue rather than by means of severity, deception, and penal sanctions (cf. 47/64.13b.6-14a.3). 98 § 29 (3.15a.1-b.7) On the triadic logic behind Great Peace introduced by an etymology of "upper," "august," "great," and "peace" (cf. 48/65.1a.5-6; 2a.4-9; 2b.1-4a.3). 99 (3.15b.7-9) As the Son of Heaven, the ruler must obediently and diligently follow Heaven's instructions (cf. 50/67.2a.7-8) .
(3.15b.9-16a.9) Disordered astronomical phenomena show that men do not conform to the regular motions of the Heavenly Way (cf. 50/73.11b.7-12a.3; 12a.9-b.8 Great Peace Scripture Digest, Part VI/Chapter 6 § 47 (6.1a.2-2b.10) Fear to memorialize local authorities deprives the throne of good advice and provokes cosmic dysfunctions (cf. 86/127.3a.7-4b.8; 7a.1-4; 13a.2-b.1; 15a.3-b. 3). (6.2b.10-3a.5) Ingested symbols written in cinnabar red and visualizing one's body as being interiorly luminous remove diseases and secure longevity. 109 (S.4226, VI/87/128?) § 48 (6.3a.6-8) On the importance of preserving the physical body and its divine inhabitants to secure longevity. (S.4226, VI/87/128?) § 49 (6.3a.8-b.5) World instability is explained by the ruler's isolation, the blocked circulation of extraordinary documents, and accumulated resentment (cf. 88/129.5a.10-b.7).
106. This passage may be compared with the Secret Directives, verses 14-22 (Taiping jing shengjun mizhi, CT 1102, 2b-3b; translation in Espesset, "Les Directives secrètes," 35-37).
107. "Entering the oratory" at the end of the section may echo other unit titles (S.4226, V/73/112? V/78/119?) and the ensuing two columns may belong to the next summary.
108. The last part of the section may echo another unit title (S.4226, V/73/114?). 109. The last three columns of this passage may be compared with the Secret Directives, verses 31, 33, and 38 (Taiping jing shengjun mizhi, CT 1102, 4a-5a; translation in Espesset, "Les Directives secrètes," 39-40). § 50 (6.3b.6-4b.8 (6.6b.7-7a.4 (6.12b.1-5) On the compiling of an all-pervading scripture to heal the maladies of . § 57 (6.12b.6-14b.9 ) On the diferent types of documents of the Upper, Middle, and Lower Ages to edit into an all-pervading scripture (cf. 91/132.2a.8-10; 2b.7-5a.7 ; 5b.1-5). § 58 (6.14b.10-16a .2) Collected documents need to be carefully corrected to avoid textual, social, as well as cosmic disorder (cf. 91/132.5b.10-8a.6; 9b.5-8; 13b.7-14a.7) . § 59 (6.16a.3-b.8) Yang, being full and having substance, is venerable, while Yin, empty and without substance, is menial (cf. 93/138.4a.4-b.10; 5a.7-10; 5b.6-8) . § 60 (6.16b.9-17a.1) The world comprises three parts-including a central part divided into eighty-one regions and a periphery-for a total of 12,000 countries (cf. 93/139.7b.10-8a.3). (6.17a.2-10) On the auspicious efects induced by a generalized state of Great Peace, from its irst to its thirtieth year (cf. 93/140.19a.3-b. 3).
110. The last two columns derive from the same unit as the next summary.
